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2. A room of one’s own

When Mosuo girls are around 13 or 14 years old, they get access to a room of
their own. This room has two doors, one has access to the interior of the common
home and the second door to the outside. The girls have total autonomy in
deciding who enters the room. The only rule is that their guests have to leave
before dawn. And they also have to be discreet about the visitors. They can bring
different partners every night or, on the contrary, they can share their bed with
the same person every night. They are not expected to commit to a relationship
and the children that they may conceive will be brought up in the communal
house, with the help of their mothers, brothers, sisters and all the community.
This room is called ‘Babahuago’ in Mosuo language and it means flower room.
Would it be possible to create a queer flower room? The flower room is the
hostess, so let’s imagine that any child in the family who feels like receiving and
hosting, no matter which gender or which anatomy, could have a flower room.

And privacy is a rule, so you can receive whoever you want in your flower room,
men, women and everything in between.

3. Women do it better!

In matriarchal societies, work is the responsibility of women. There is a phrase
that is repeated in all the books I read about the Mosuo, and it says: ‘Women do
it better’. They do it better because their interest is more focused in caring for the
well being of their children and the community,
accumulation. They do it better because they are mothers and they care for the
well being of the children. And we are going to go deeper in the motherhood

concept. Because Matriarchal societies are societies that put motherhood in a
central position inside the society.

and not so much in capital

4. Multiple paternity

Among the Mosuo, men are considered to have no parental responsibilities
towards children that they might conceive during the visits to the flower rooms.
Mosuo men are responsible of the children of their sisters and their household

and family. So the paternal contribution is detached from b

iological parenthood.
In Mosuo the word

‘Awu’ means both: father and uncle. It makes sense, as in fact,
the children of your sisters are children of your own blood.

When Paul Le Jeune, French Jesuit missionary in French Canada in XVII, talked
about the dangers of depraved infidelity to an Indian, he got a good lesson on
parenting. The missionary told the Indian that it was not all right that their women
loved other men, as it often happens amongst them. He explained him that in that
way, he could not be sure of being the father of his son, who was present. The
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indian replied: ‘You say silly things. You French people only love your children, but
we love all the children of our tribe. - Christopher Ryan and Cacilda Jetha, En el
principio era el sexo: Los origenes de la sexualidad moderna (Barcelona: Paidés, 2012)

This type of social organization we live in began 8,000 years before Christ, and
given that anatomically modern humans have existed for at least 200,000 years,
it becomes only 5 per cent of our collective experience. It is not that much. So,
let’s not accept it as the only possible reality. This is a recent invention, we settled
down in a piece of land, we invented agriculture and we domesticated animals,
and therefore we started to accumulate possessions which we were not able to
carry when we were nomads. We invented inheritance and men wanted to know
who were their biological children in order to leave their properties to them. And
the only way of knowing if this child is yours, guys, is to control women’s
sexuality through marriage and monogamy. Patriarchal society is based upon the
control of women’s sexuality through marriage, placing women at the disposal of
men sexually and reproductively.

5. Rejection of aggression and non consensual government

The head of each Mosuo village is a man chosen by the community. One of his
main functions is to mediate between neighbours. To be aggressive, inside or
outside the community, is considered shameful. Violence leads to rejection. Any
overreaction, especially the use of strength, is not permitted. What in our world
can be seen as courage or even worse, virility, they find it intolerable. So before
disputes get complicated, they turn to the village chief to impose his authority, in
order peacefully to mediate. ;

The Minangkabau people in west Sumatra believe that no sort of government
is possible, as any decision to be taken must be consensual.

On the other hand, Mosuo people think that men have the ability to make big
decisions. Women handle the everyday life and manage the money. But the big
decisions, such as a trip, selling an animal, the construction of a house or something
of the sort, is not a women’s business. It is difficult to understand for our western
minds but they do not consider the so-called ‘big decisions’ to be important.

6. Men need to wear a cap, or whoever wants to have a sexual encounter in
the neighbourhood

On the outside door of the flower room there is a hook where night visitors can
put their caps. This is a way of knowing when a room is already busy. [ guess that
if you want some extra visitors, your can always hide the caps. Or if you don not
want to have a visitor, you can always use an old cap and hang it there for the
night. Night encounters are arranged during the day anyway. In a queer
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Look at the way women give birth: in extreme pain (whereas a few minority
of women are able to have an orgasm in labour), children are systematically
separated form the mother when being born (when it is know that the baby needs
to be close to the mother in order to start breastfeeding), bottles substituting
mother’s milk, children being forced to spend long hours sitting quietly in schools.
We deny children’s sexuality and suppress its expression, teaching kids that it
something to be ashamed of. Women’s sexuality is devastated, because it is
denied since infancy, girls are not allowed to explore it with games.

10. Ecology .

The Lugu Lake symbolizes the Mother Goddess for Mosuo people. The mountain
that goes high upon it, Ganmo, is the Love Goddess. All matriarchal societies have
a deep respect for nature and the desire to live harmoniously in it without any
violence, either against people or nature. Sexual repression, patriarchal capitalism
and destruction of Earth comes all together. Queer matriarchy is ecofeminist.

1  When/Italk about men and women in this guide, [ mean both bio men/women and non-bio men/

women, as well as people whose gender identity is flexible, trans and intersex.

Marfa Llopis, ‘Guide for a DIY Queer Matriarchy’ (2013). (www.mariallopis.com)

Gilbert & George
In Conversation with Slava M@g@;tin/ /2013

Slava Mogutin [...] There’s a strong performance element in your practice. Has it
changed throughout the years?

George We never said performance. We believe these are pictures not by picture-
makers but living sculptures.

Gilbert We are the centre of our art, so what we leave behind is all us, speaking
to the viewer, you see always us, part of being here. It was not a performance but

akind of sculpture, a living sculpture, and for us this is a very good form to speak.

George If young people go to college and learn how to make pictures, they should
learn how to make these ones. They're letters, visual letters ...
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